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T1: Philo, Opif. 7-12
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ovyyeveg addtnTa, t® & aicOntd yéveowv oikgiov Svopa Emeenuicey. &mel obv Opatdc TE Kol
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(7) There are some people who, having more admiration for the cosmos than for its maker, declared
the former both ungenerated and eternal, while falsely and impurely attributing to God much idleness.
What they should have done was the opposite, namely be astounded at God’s powers as Maker and
Father, and not show more reverence for the cosmos than is its due. (8) Moses, however, had not only
reached the very summit of philosophy, but had also been instructed in the many and most essential
doctrines of nature by means of oracles. He recognized that it is absolutely necessary that among
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existing things there is an activating cause on the one hand and a passive object on the other, and that
the activating cause is the absolutely pure and unadulterated intellect of the universe, superior to
excellence and superior to knowledge and even superior to the good and the beautiful itself. (9) But
the passive object, which of itself was without soul and unmoved, when set in motion and shaped and
ensouled by the intellect, changed into the most perfect piece of work, this cosmos. Those who declare
that it is ungenerated are unaware that they are eliminating the most useful and indispensable of the
contributions to piety, the (doctrine of) providence. (10) Reason demands that the Father and Maker
exercise care for that which has come into being. (...) But there is no affinity between that which did
not come into being and the one who did not make it. (11) It is a worthless and unhelpful doctrine,
bringing about a power-vacuum in this cosmos, just like (what happens) in a city, because it does not
then have a ruler or magistrate or judge, by whom everything is lawfully administered and regulated.
(12) But the great Moses considered that what is ungenerated was of a totally different order from
that which was visible, for the entire sense-perceptible realm is in a process of becoming and change
and never remains in the same state. So to what is invisible and intelligible he assigned eternity as
being akin and related to it, whereas on what is sense-perceptible he ascribed the appropriate name
becoming (genesis). Since, therefore, this cosmos is both visible and sense-perceptible, it must
necessarily also be generated. Hence he was not off the mark in also giving a description of its
becoming, thereby speaking about God in a truly reverent manner. !

T2: Philo, Aet. 13-16
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16 Y& PNV KaAGS approcdev koi Exov eb Metv £0éhetv koxod. 8t & kai éneinep yeyévnobe, dOavortot
pev obk €ote 00Y' AAVTOL TO TAUTAY, OVTL YE UNV AvBNoec0€ e, 000€ Te0&eche Bavatov poipag, Tiic
gufic Povifcemc peilovoc &t Seopod kai kKvploTéPOL Aaydviec ékeivav, ol Ote &yiyveshe
ovvedeiobe.” (14) Tiveg 8¢ ofovion copilopevol kKatd [TAdtwva yevntov AdyecBor 1OV KOGHOV 00 T®
MoPely yevésewme apynv, AL T@, einep Eyiyveto, U av ETEPMC 1} TOV eipnuévov cuoTijval Tpdmov, f
ot 1O &v yevéoel kol peTaPoAf] Ta puépn BewpeicOar. (15) BérTIov 6¢ Kol dAnBEésTEPOV VTTOVOETV TO
TPOTEPOV, OV LOVOV OTL S10 TAVTOG TOD CLYYPAUUATOS TOTEPQ LEV KOL TOMTNV Kol SNUIOVPYOV TOV
OeomlaotnV €kelvov Kalel, Epyov O€ Kai EYyovov TOLTOVL TOV KOGLOV, G ApYETOHTTOV <KOoi™> VONTOD
mopodeiypatog pipunpe oaiclntdév, mavl' Oca €v éketve vontd mepiEyovia oicOnTd &v avTd,
TEAEIOTATOL TTPOG VOV TeEAEIdTUTOV EKpayElOV TPOG oicOnoty, (16) dAL' &1 kKol AploToTéAng TadTo
poaptupel mepi [Adtovog, did v Tiig PrAocopiog aid®d UNndev dv YELGAUEVOS, Kol S10TL TOTOTEPOG
OVOELG DENYNTT] YVOPILOL LOPTLPETV Kol LAAGTO TO10VTOV, OC 0V ThpEPYOV EBETO TAUISEIOY AWYIKOP®
pabopig, TpocvmepPoielv 6 GmTOLOAGOC TUC TOV TOAMMDY EVPEGEIC EViOL TV GAVOYKOLOTATOV EiC
EKOOTOV PIAOCO(PI0G LEPOC KAVOTOUNGOG TPOGEEEVPETO.

(13) <Some> say that <the cosmos> is declared by Plato in the Timaeus to be generated and
indestructible by the divine assembly, in which the youngest gods are told by the eldest and leader:
“Gods of gods, whose works I am demiurge and father, are indissoluble unless I will <other>. So
everything that is aggregated is disintegrable, but to want to disintegrate that which is harmonised in

" Transl. Runia, Philo of Alexandria. On the Creation of the Cosmos According to Moses, Leiden 2001, pp. 48—49.
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a beautiful and good state is proper to that which is evil. For this reason and because you are born,
you are not completely immortal or indissoluble, yet you will certainly not be disintegrated, nor will
you have a destiny of death, because you have obtained My Will, a bond even greater and more
powerful than those by which you were bound when you were born. (14) Some hold with false
wisdom that according to Plato the cosmos is said to be generated not because it has assumed an
origin of generation, but because, if it had been begotten, it would be constituted not otherwise than
in the manner described, or because the parts <of it> are observed in generation and change. (15) But
it is better and more in accordance with the truth to hold the first thing, not only because throughout
the treatise he calls that factor of the divine “father” and “creator” and ““craftsman”, and “work” and
“son” this cosmos here, a sensible imitation of an archetypal <and> intelligible model, which
embraces in itself as many sensible realities as are intelligible in that, the most perfect cast according
to sensation of the most perfect according to intellect, (16) but because Aristotle also testifies to these
things with regard to Plato, lying in nothing because of his respect for philosophy, and because no
one is more reliable to testify for a master than a disciple, and especially such a one, who did not
regard education as a secondary matter with indolent carelessness but, intent on surpassing the
discoveries of the ancients, found in addition some of the most necessary things for each branch of
philosophy by introducing innovations.?

T3: Philo, Prov. 1. 6-7

(6) For often also he who wanders in superficial observation thinks that this cosmos exists and is
constituted from an eternity without beginning, as if it in no way had a beginning (épyn) of genesis
but always existed and is not at all to be destroyed by anyone. When, however, these clear
observations of mine are adduced, then at the same time that universal sophistic argument which
deceives with artificial words is disproved and rejected, (namely) that God did not begin the cosmos
before the creation of the cosmos, but was always engaged in making this most beautiful cosmos. For
it is unfitting, they said, for the Deity ever to be inactive — since this is indicative of laziness and
inactivity — but they said that without beginning God made all things, not having previously realized
the absurdity of such an hypothesis; for in wishing to clear God of a trivial accusation, they direct a
very serious accusation against him. (7) The contrary view comes, since there is no alternative,
(namely) to say that matter, lacking adornment, form or shape, was given form and shape by him,
receiving forms that were not in it. For according to them he did not begin to create. But if the
intelligible creation (which is) from him made the beautiful form of the cosmos and matter received
its lovely form, how then did God begin to create the cosmos? Matter being in a state of disorganized,
unordered and erratic motion and the cosmos then receiving beauty together with adornment, he was
taking matter as apyn; but the creator adorned it by always thinking. For God did not first begin to
think and then to create; nor was there ever a time when he did not create, the forms being with him
from the beginning. The will of God does not happen later, but is always with him, for natural
movements never cease. And so it will happen that he creates by always thinking and gives beginning
(&pym) of being to sense-perceptible things, so that both of them exist together, (namely) the always
acting with divine counsel and the giving the beginning (&pyn) of being to sense-perceptible things.?

2 My translation.
3 Weitenberg and Runia apud Runia, Philo of Alexandria and the Timaeus of Plato, Leiden 1986, p. 150.
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T4: Philo, Abr. 69

XoAddiot yap &v TOIg LAAIGTO SLOTOVICAVTES AGTPOVOUIOY KOl TAVTA TOIG KIVAGESL TMV AGTEPOV
avafévteg vmEAafov oikovopeicBon Ta &v KOGU® duvApEsTY, O TEpLEyovoty apdpol kol aplOudv
avaroyion, <kKoi> v OpoTiv ovciav Eécépvuvov TG dopdtov kol vonTiig ov Aafovteg Evvolay, AAAL
TNV €v €Keivolg TaEV dlEPEVVMUEVOL KATA T TAG NAOV Kal GEANVNG Kol TV GAA®Y TAAVITOV Kol
ATAOV®V TEPIOO0VS KOl KATAH TAG TV £TNGI®V OPAV LETOPOANS Koi KATO THV TV 0VPAVIOV TPOG T
gniyeio copmdOgtay TOV KOGHOV anToOV VIEAAPOV Elvat 6V, 00K EDAYDC TO YEVOLEVOV EE0LOIOGAVTEG
@) TETOMKOTL.

For the Chaldeans, who devoted themselves above all to the study of astrology and attributed all
things to the movements of the stars, held that everything in the cosmos was regulated by powers
which are comprehended by numbers and proportions between numbers, and they paid homage to
visible substance, taking no account of the invisible and intelligible, but investigating the order
manifested in the former things [i.e., of visible substance] in relation to the circuits of the sun and
moon and the other planets and fixed stars, and in relation to the changes of the annual seasons and
the sympathetic influence of the heavenly bodies upon terrestrial things, and held that the cosmos
itself was God, impiously likening the created to its Creator.*

T5: Philo, Congr. 49

TG YOap XaAdaikig oV petavioTatol ydpag, TOLTESTL THG TePL dotpovopiay Bempiog ov dalevyvutar,
TO YEVOLEVOV TTIPO TOD TETOINKOTOG Kol KOGUOV TTPO 00D TETUNKDG, LEAAOV O& TOV KOGLOV aDTOV
0eov avtokpatopa vouilov, ok adToKpATopog Epyov Beod.

For he does not migrate from the Chaldean land, that is, he does not detach himself from astronomical
speculation, having honored what has been generated before the Maker, and the cosmos before God
—indeed, rather regarding the cosmos itself as the sovereign God, and not as the work of the sovereign
God.’

T6: Philo, OG 3. 1 (Armenian)

(Gen. xv. 7) What is the meaning of the words, “I am the Lord God who led thee out of the land of
the Chaldaeans to give thee this land to inherit™?

The literal meaning is clear. That which must be rendered as the deeper meaning is as follows. The
“land of the Chaldaeans” is symbolically mathematical theory, of which astronomy is part. And in
this (field) the Chaldaeans labour not unsuccessfully or slothfully. Thus He honours the wise man
with two gifts. For one thing He takes him away from Chaldaean doctrine, which in addition to being
difficult to seize and grasp, is the cause of great evils and impiety in attributing to that which is created
the powers of the Creator, and persuades men to honour and worship the works of the world instead

4 Birnbaum-Dillon, Philo of Alexandria On the Life of Abraham, Leiden 2021, p. 104.
5 My translation.
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of the Creator of the world. And again, He grants him fruitful wisdom which He symbolically calls
“land.” And the Father shows that wisdom and virtue are immutable and without change or turning,
for it is not proper for God to reveal that which is able to admit turning or change, because that which
is revealed should be and remain unchangeable and constant. But that which is subject to change and
is wont to be always fluid does not admit of true and proper revelation.®

6 Marcus, Philo Supplement I, London-Cambridge 1951, pp. 175-176.



